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Abstract 

This paper addresses the role of philosophy in national integration through the epistemic 
orientation of Julius Nyerere’s philosophy of Ujamaa. National integration posits a problem 
in many parts of the globe in this contemporary era. Almost all national states are integrated 
from people of different ethnic and cultural backgrounds except very few countries that are 
ethically and culturally homogenous. As a country of multi-cultural and ethnic diversities, 
Nigeria is bedeviled with crises emanating from ethnic rivalries, political chauvinism, 
religious violence, economic hardships, and other ills which have threatened the security of 
lives and property. Segregation on the basis of race, tribe and religion has resulted to 
national disunity which has given rise to shedding of many innocent lives thereby dwindling 
the prospects of national development in Nigeria. This paper recommends that philosophy can 
proffer solution to this existing problem. Julius Nyerere’s philosophy of Ujamaa is necessary 
to promote brotherly love and solidarity that can enhance national integration in Nigeria, 
Africa and other parts of the world. 

 
 
 Africa is still suffering from the shackles of colonialism. Rodney (2009) pointed out that the 
partitioning of African continent among the European capitalists after the Berlin conference of 1885 
gave room for colonialism, exploitation and subjugation. Nationalists movement emanated from 
African nationalists like Nnamdi Azikiwe, Kwame Nkrumah, Leopold S. Senghor, Julius Nyerere and 
others who  engineered revolution against colonialism. Even though African countries had gained 
their independence, African states contain ethnic or cultural minorities within their borders that are 
imperfectly integrated into the national society. The process, problems and frequent failures of 
national integration are issues of central importance in the contemporary world (Birch, 2003). 
 Nigeria is a country of multi-cultural and ethnic diversities. National disunity is threatening 
the peaceful co-existence of Nigerians. Hence, Njoku (2000) conceived that national disunity brought 
political bigotry, religious violence, economic hardships, and other ills bedeviling Nigerian society 
today. Segregation on the basis of race, tribe and religion posit a threat to national integration which 
has resulted to shedding of many innocent bloods. 
 However, national integration is a global problem. It is traceable in one way or the other to 
most countries in the world especially in Africa. The theme of this conference is endemic in this 
contemporary era. This paper is geared to tackle this question: what can philosophy do to address the 
problem of national integration in Africa?  It is the belief of the paper that philosophy can proffer 
solution to this existential problem through Julius Nyerere’s philosophy of Ujamaa. Ujamaa’s theory 
is essential to promote brotherly love and solidarity which will go a long way to promote national 
integration in Nigeria.   
Julius Nyerere’s Ujamaa socialism is one of the nationalists’ philosophical theories that can mobilize 
and integrate people from different ethnic or cultural minorities in Nigeria, other African countries 
and the world at large.  It is good at this point to clarify the basic term that form the hinge and spring 
board of this work. 
 
National Integration 
 National integration is the main concept that is associated with this work. National integration 
is an ambiguous term. Many scholars define national integration in different ways. In a nutshell, 
national integration is the act or process of bringing together people from different ethnic and cultural 
backgrounds to form a nation. According to Birch (2003), national integration is concerned with the 
way in which ethnic and cultural groups have become wholly or partly merged into national societies 
so as to support the political organization of the national state. In Nigeria for instance, many ethnic 
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groups are integrated to form a country.  The two British protectorates of Northern and Southern 
Nigeria were amalgamated in 1914 by Sir Frederick Luggard. 
 Before the creation of Nigeria by British lords, Nigeria is made up of a number of great 
kingdoms that maintained complex system of government independent of the contact with Western 
world. Hence, Nigeria is one of the most culturally diverse countries in the world with over two 
hundred and fifty ethnic groups. Some of the ethno-linguistic groups in Nigeria are bigger than many 
independent countries of present-day Africa. Some Nigerian scholars blame the problem of national 
integration on amalgamation of 1914 by Sir Frederick Luggard.  In the view of this fact, Njoku (2000) 
conceived thus: 
            The architects of the Nigerian federation, starting from Sir Luggard made some fundamental 
errors in fashioning the new nation.  Different people with different orientations and world-views 
were forced into the same country without any safeguard…the colonialists amalgamated what could 
not be amalgamated considering the differences in tribes, languages, geographical boundaries and 
other  barriers… because of economic resources and political gerrymanding (p.80-82).  

From all indication, national disunity has been the main problem bedeviling Nigeria society. 
On this note, Ojo (2009) observed that Nigeria has a unique problem of achieving solidarity in action 
and purpose in the midst of many ethnic nationalities existing in Nigeria.  The different ethnic groups 
in Nigeria are always in conflict and competition for domination over other ethnic groups in politics 
and other sectors of the economy. These ethnic groups are socio-cultural entities, who consider 
themselves as culturally, linguistically or socially distinct from others. As such, they often view their 
relations in actual or potentially antagonistic terms (Cox, 1970). 

Hence, national disintegration has brought discrimination in leadership, sharing of resources, 
awarding of contracts, and employment. Giving equal opportunities to all Nigerian citizens are 
discriminated on the basis of race, tribe and religion. Ethnicity is destroying the fabric of unity in 
Nigeria. But, disintegration of Nigeria into different tribal units may not be the solution to this 
problem. Considering the rich cultural heritage of our country, Nigerians could boast of the unity in 
diversity in their socio-political situation.  

Africans nay Nigerians should go back to their root. Prior to colonialism Africans were living 
in peace.  Julius Nyerere’s philosophy of Ujamaa is geared to subsume private, clannish, and ethnic or 
tribal interests to the national ideals. National integration implies that component parts of diverse 
ethno-cultural groups in Nigeria are to be properly integrated in the polity with regard to equity and 
justice. Nigeria cannot make any progress without oneness. On this ground, Nigerians need to operate 
on a different set of mind that promotes national unity above tribal or ethnic interests. Julius Nyerere’s 
theory of Ujamaa is a good philosophical orientation that can foster national integration in Nigeria and 
Africa at large. 
 
Julius Nyerere’s Ujamaa Socialism  
 Julius Nyerere’s philosophy of Ujamaa is a response to unite and promote African culture and 
identity. Before the coming of Europeans, Africans were living in unity. The communalistic African 
lifestyle promotes solidarity and mutual co-operation in the community. On this note, Julius Nyerere’s 
philosophy of Ujamaa is embedded on the communalism of traditional African society.  
 ‘Ujamaa’ is one of the key terms that are associated with this study. According to Makumba 
(2007), the term ‘Ujamaa’ is a Kiswahili’s word that means ‘brotherhood or familyhood’, which was 
born out of African society. Nyerere made Ujamaa the bedrock of his socialism. Ujamaa socialism is 
not a product of capitalism and Marxism which seeks happiness through conflict or class struggle and 
exploitation. It is, therefore, a socio-economic framework that avoids the conflictual antagonism of 
both capitalism and doctrinaire socialism.  

On the other hand, African socialism focuses on extended family system of traditional African 
society. In this set up, family is conceived as the basic unit of society. Individual becomes a person 
through the people or community. In the words of Arinze (1970), ‘to exist’ for Africans is to live in 
group, to see things with the group, to do things with the group. It deals with theme spirit and mutual 
involvement with one another. In the light of this view point, true African socialists regard all men as 
his brother i.e as members of his ever-extended family (Nyerere, 1965). 

Hence, Ujamaa socialism is embedded on humanitarian principles of equality and respect for 
human dignity. On this note, every individual man and woman irrespective of colour, shape, race, 
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creed, religion, is an equal member of the society with equal rights and duties. In this sense, Nyerere 
(1968) envisaged that each member of the family recognized the place and rights of other members. 

Thus, Nyerere’s theory of Ujamaa has great relevant implication on Nigeria socio-political situation. 
It is important at this point to look at how Julius Nyerere’s philosophy of Ujamaa can be implemented 
in Nigeria. 
 
Application to Nigeria Situation 
 This philosophical principle of Ujamaa is essential for fostering national integration in 
Nigeria and other parts of Africa. Julius Nyerere’s philosophy of Ujamaa has highlighted the 
communitarian lifestyle of Africa. African countries had abandoned their core humanistic value of 
brotherhood after their contact with Western world, which submerged Nigerians and other African 
countries to many problems in this contemporary era.  
 African countries can draw from its traditional heritage the recognition of society as an 
extension of basic family. Hence, Omoregbe (1990) portrayed that this sense of brotherhood or 
familyhood will have to be extended in this modern world beyond the confines of extended family, 
race, tribe or religion and made to embrace the whole society, the whole country, the whole Africa 
and the whole human race. On this note, it is a call for Africans to unite as a continent to tackle the 
problems facing Africa in the global world today. 

In addition to this, Julius Nyerere’s philosophy of Ujamaa is endemic to establish social, 
economic and political equality in Nigeria. Ujamaa principle is embedded on humanistic principle of 
equity, justice, fairness and respect for human dignity. Allocation and distribution of resources in 
Nigeria should be guided by justice and fairness.  Nevertheless, the political parties that are organized 
along ethnic divide in Nigeria should change their set of mind.  Thus, APC and PDP saga in Nigerian 
politics can be restructured in a manner to promote equity and fairness in Nigeria socio-political 
system. Nigeria’s political and religious violence will be curbed if they adopt this legacy in their 
socio-political system.  

Since the discovery of crude oil in the early sixties, Nigerians have abandoned agriculture. 
One of the highlights of Ujamaa principle is the obligation to work. In the tradition African society, 
collective production and distribution of farm produce are parts of communal living. This system of 
procedure brings about theme spirit and co-operation and solidarity in the society. Nigerians can adopt 
this legacy to diversify their economy instead of relying solely on crude oil as the source of their 
income revenue. Nigeria is blessed with rich and fertile lands for agriculture. Government can 
empower individuals who want to invest extensively on agriculture in order to promote our economy. 
It will reduce the massive unemployment of the young Nigerian graduates. 
 
Evaluation 

Julius Nyerere’s philosophy of Ujamaa is a laudable philosophical ideology that tends to unite 
the people of Tanzania of his time. This legacy is implemented through villagization policy and 
instituting compulsory education for all Tanzanian citizens. The villagization of production promotes 
the spirit of hard work and co-operation in the society. One may not have to rely solely on one socio-
political ideology as the ideal. Like other political ideologies, Ujamaa socialism has its own 
loopholes.  

In the first instance, Ujamaa is good ideological mindset based on the core African value of 
sharing and mutual co-operation but it undermines private ownership of property.  Nevertheless, man 
is selfish by nature. Capitalism stems from egoistic nature of man, which gives room for acquisition 
of private ownership of property. Nyerere’s villagization policy failed partly because he saw public 
ownership in the strict sense of political and economic control. Even societies that practiced socialism 
did not develop better than capitalist states. African communitarian philosophy of Ujamaa can be 
synthesized with capitalism in a way that will suite and promote African development. 

Ujamaa is not an attempt to romanticize and celebrate the African past. Although African 
communitarian lifestyle is strengthened by family ties and brotherhood, conflict and antagonism still 
abounds even in traditional African society in form of family disputes and inter-tribal wars. No matter 
how united the communitarian African lifestyle operates, without the conscious effort of individuals 
to subsume their personal interests to community well being; there is bound to be dispute in the 
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society. Ujamaa ideological policy failed in eighties in the hand of corrupt political leaders after 
Nyerere in Tanzania. 

There is still the need to rekindle this spirit of familyhood or brotherhood in the minds of 
Africans especially Nigerians in this 21st century. The major problems experienced today in Nigerian 
society like bad leadership, religious violence, tribalism, corruption and all what may is as a result of 
lack of proper integration. This sense of family ties or brotherhood propagated by Julius Nyerere’s 
philosophy of Ujamaa has to be extended beyond the confines of extended family, race, tribe or 
religion and made to embrace the whole Nigerians. Nigerians should see themselves as one. Thus, the 
love we have for the family should be extended to others to enhance peace and progress in Nigeria. 
 
Conclusion 

This paper has examined the role of philosophy in national integration through the epistemic 
principle of Julius Nyerere’s philosophy of Ujamaa. Julius Nyerere’s philosophy of Ujamaa exposed 
the communalistic nature of traditional African community, which is espoused in unity, caring, 
solidarity and respect for human dignity. Nigerians and other Africans can adopt this spirit of 
brotherhood by extending the family ties to other members of the society irrespective of tribe, race, 
and religion. This mindset will help to solve the problem of national integration. The proper 
integration of many ethnic minorities in Nigeria is important to promote peace and progress. 
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