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ABSTRACT 

The question of religion in Nigeria's quest for democracy has assumed a contentious 
dimension whereas the realities of religious significance can be seen in its ability 
to instiy God consciousness, sound character, probity, accountability etc and the 
awareness of power as a trust which this paper so discussed as vital issues for 
sustainable democracy and political stability. The paper concludes by suggesting 
that Nigeria devises her own democratic ideology to reflect her socio- cultural and 
religious background. 

INTRODUCTION 
That democratic governance, which seemed elusive in Nigeria since independence has been ushered 

in once again is no longer the agitation. The focus of current debate both locally and internationally is the 
question of its sustainability. The gravity of this concern is so great as to have attracted some senators' 
unsuccessful sponsorship of a bill which states thus: 

In view of the fact (hat democratic governance in Nigeria has been rather unstable 
and vulnerable to military incursions and considering the fact that there has been eight 
coups d' etat in Nigeria since independence in I960 and also the need to uphold protect 
maintain and treasure democratic principles, values and structure in Nigeria the Senate 
do hereby direct that the government of the Federal Republic of Nigeria should 
immediately commence negotation and sign a military pact with the United States of 
America (USA) and any other democratic European nations for the protection of 
democracy in Nigeria (emphasis mine) (AdeniyiA., The Guardian, Monday Aug. 9, 
1999, p 3) 
Much as the agitation for the eradication of the epileptic nature of our democracy is every meaningful 

Nigerian's cherished hope, it could be contended that it is quite preposterous contemplating a defence pact 
with any country, let alone the United State of America for realization at this stage of our chequered political 
development. That could have been neocolonization, given the domineering tendencies of states who enjoy a 
measure of superiority in defence. Perhaps the undoing of the proposal is a divine intervention given the fact 
that the tide of supremacy in military warfare-a major determinant of world power - is like a wavering wand 
which dangles to God knows- where. Global events before and after the world wars could attest to this. 

In addition, the attempt to tie the survival of democracy in Nigeria to a defence pact with any world 
power is itself a breach of the ideals of democracy which is about "consultation freedom of expression, rule 
of law and transparency and accountability" (Bugaje, 1999) and a trespass of our socio- cultural values as 
Africans. This stems from the fact that the concept of democracy is rooted in human situation and the society's 
ideals. That is why political scientists have adduced that no democratic principles can survive let alone thrive 
without relevance to the ideals of the socio- cultural or geo-cultural environment that conceives such. 

Nigeria as a conglomeration of people of diverse ethnicity (Douglas in Imoagene, 1992,6, P. ix), with 
over two hundred and fifty major ones also has more religious groups than the widely acknowledged African 
Traditional Religion, Islam and Christianity. 

The demarcation lines which exist between and among them can be said to be dependent on the 
source which is either divine or otherwise as it is obvious in the variation in not only their belief systems and 
worship but perception of the process of realization of the ideal society envisaged by the Creator of man - 
Almighty God. 

The presence of Islam and Christianity, two world dominant religions, however, has in recent times 
been seriously viewed ambirolently (Soyinka, 1999). This observation coming in the wake of the several 
crisis between 



their adherents, has sought to question their relevance in our national body polity, no doubt. This paper 
hastens to add that there abounds much that the divine religions could offer towards not only building a 
peaceful democratic society, devoid of mutual suspicion and rancours, but sustaining its democratic 
ideals for political stability.  In this context, one cannot but uphold the submission of Idowu (1962) that we 
do not condemn a religion merely because those who profess it do not live by its ideals. 

While this writer does not subscribe to the Western style democracy as being religiously acceptable 
in-to-to he attempts, in the light of the foregoing to examine vital religious issues considered necessary for 
the achievement of sustainable democracy and political stability as Nigeria, now democratized, enters the next 
millennium with the comity of nations. 

THE ISSUE OF GOD CONSCIOUSNESS 
The attitude of most Nigerians, both the rulers and the ruled, who incidentally profess one religion or 

the other, more often than not, is suggestive of lack of God - consciousness. Many communities which 
hitherto enjoy peace now linger in insecurity resulting from the use of private armies (thugs) constituted by 
the dregs of society by politicians during electioneering campaigns and even the election proper- elections 
usually marred by foul play. 

In addition, on assumption of office they swore on oath with the Bible or Quran, as the case may be, in 
the name of God to discharge their functions without fear or favour; only to jettison the cherished hope of the 
masses and it takes them the- ruled - to shout 'hosanna'. What an irony! The implication of all this is the 
absence of God - consciousness. 

Today, many a man does what he pleases and the defeatist's slogan," if you cannot beat them, join 
them," has taken comfort in their mouths without regard to God's injunctions. This may have resulted into 
not only our insecurity (Badmus, 1997, p. 36) but our turbulent political history, as the sayings of the 
prophet Muhammad (pboh) that fear insecurity, merciless rulership etc would characterise a people's 
affairs if they jettison Godliness suggests. 

As a matter of fact, several verses of scriptures of both Christianity and Islam i.e. Psalm 112 and 
Quran 62: 10 uphold the consciousness of God as leading to prosperity, peace, and salvation on the 
ultimate. 

A society rooted in God - consciousness always checks itself- both ruler and the ruled ensure 
honest and diligent discharge of their responsibilities. In such societies, the ruler respects the rule of law, 
maintains social justice, is transparently honest and accountable and the ruled submits willingly to the 
authority (cf Romans 13:1-7; Quran 4: 59), enjoying its freedom of expression, albeit objectively, all of 
which are essential ingredients of a true democracy (Bugaje, 1999), irrespective of its form. 

God- consciousness is more often accompanied with the awareness of his retributive force which 
invariably instils discipline and moral uprightness in one (Idowu, 1962, pp 108, 198) and such a person is 
cautious in not only his personal affairs but interpersonal relationship thereby cementing the 
socio-political; structure for a better society. 

ABILITY, PROBITY AND ACCOUNTABILITY AS CRITERIA FOR APPOINTMENT OR 
ELECTION OF PUBLIC 

OFFICERS 
The dismal performance of our civilian politicians which was the ticket for the frequent incursion of 

the military into the national polity has been attributed to both the electorate and the appointees. Quadri, 
1995, observes: 

In some cases, the fault does not lie much with the appointees but those who appoint them because 
they 
knew that they were unqualified, unsuitable and incompetent for such offices, p. 6 
Apt as the observation tends recent events relating to qualification of pubic office holders in the 
countn. 

suggest that there are those unqualified individuals who forge all soughts of means to get appointed or 



elected. Little 
wonder why they woefully fail to religious justify the confidence reposed in them. 

Several provisions exist in divine religion scriptures which suggest the qualities of good leadership. 
Taking the 

religion of Islam as a case study, several researchers in Islamic history have given credence to the leadership 
of not onl> 
the Prophet ( pboh) but his successors, especially the orthodox caliphs - so called because they represented 
the idea; 
Islamic leadership. The probity, accountability and ability these people manifested in the discharge of their 
responsibili- 
ties benefited the community immensely. 

Highlighting instances of the manifestation of these qualities by the caliphs, Nasiru (1987) 
observes: Consequently, the community benefited from this measure in the sense that it enjoyed 
unprecedented political stability, economic prosperity and social harmony, (p. 70) 

It is worthy to note that the orthodox caliphs ruled the Muslim world in succession for over three 
decades (632-661 CE). Raji, (1987, pp. 83-92) also extensively discussed the personal qualities of the caliph 
Muaniyyah which contributed greatly to empire stabilization after the orthodox caliph - between 661 and 690 
CE (Gregorian Calendar). The foregoing, as also observed by Nasiru, (1987, p. 70 ff), is not in any way 
suggesting that those people never made mistakes as they were human beings. If anything, such were 
honest ones. This discussion readily brings to mind a contrast between the previous leaders of this country, 
especially the Muslims some of whose regimes were so unjust as to have attracted public outcry for 
powershift not only on the basis of geo- cultural division but religious ideology inspite of the fact that those 
leaders never prefers running Islamic government for "it was easy to show that they were neither 
representing Islam nor doing what they did on behalf of Muslims" (Bugaje, 1999). 

The religion neither approves of the hereditary monarchy, which now seem to represent it (Bugaje 
1999) nor sanctions self-imposed leadership, let alone miliary government (cf Quran 27:32-35). 

The electorate owe it a duty, therefore, to, as much as possible, elect their representatives not on the 
basic of familial, clannish, and tribal relationship but on merit. The antecedents of such people should 
necessarily reflect discipline, transparent honesty, courage and selflessness (Quadri, 1995, p. 64). For the 
realization of quality service and progress of the community which, no doubt, promotes political stability. 

POWER AS TRUST 
The evolution of power, which is a veritable instrument of service or disservice, is upheld by 

adherents of divine religions as of God. This stems from scriptural evidence. For instance, while the Bible 
states: 

for there is no power but of God: the powers that be are ordained of God.. -Romans 13: 1 
ff. the Quran 3:26 also has this to say among others: 

say: our Lord Allah, Lord of power (and Rule) You give power to whom you pleases.. 
Although social and political scientists have adduced other theoretical bases for the evolution of power 
(Obayan, 1987 pp. 102), there is a general agreement that its authority, effective instrumentation and 
validity is predicated upon obedience or compliance with its directive by the governed. The absence of 
such, no doubt puts to question its legitimacy (Ibid p. 98). 

This may have informed the despotic and corrupt attitude of those in government (both military and 
civilian) who employ such means to induce not only their acceptance by the people but compliance with their 
policies, in outright disregard for the fact that the power they so acquire is being held in trust for others ( Harold 
Laski in Obayan 1987, p. 98). The one position of authority, as observed by Ernest Barker (1967) in Obayan 
(1987): 

receives the right to govern while the governed demands of the governor some 
obligations for the protection of his interest and person' (p. 98) 

 



In society where democracy has thriven with stable polity there is obviously conscious but cautious 
utilization of power towards the execution of programmes and projects aimed at the realization of the welfare 
the generality. In Nigeria, no sooner public officers, either elected or appointed, are sworn in than they 
abscond their responsibilities, even forgetting their electioneering campaign promises, thereby "misplacing 
the trust, treating it with levity" (Quadri 1995, p. 6). 

Worst of all were some military regimes which employed gruesome measures, even murder ( 
Adeyeye, The Guardian 9th Aug, 1999, p. 20), against its citizens whose protection they ought to ensure.. 

Although such leaders who are unfaithful in the act of "kingship in the government of a community 
deserves to suffer the consequence that his subject should refuse to keep pact with him" (St. Thomas Aquinas 
in Obayan, 1987. p. 99) as evident in the since our independence, there is no doubt that such has contributed 
greatly to political instability 
and its attendant consequences on not only the governor but the governed. 

It, therefore, behaves of prospective leaders to realize that power is a trust, a kind of delegated 
authority, the utilization of which shall be accounted for both in this world and the great beyond, as a 
tradition of the Prophet Muhammad (Pboh) states: 

Everyone (leader) is a shephard and he shall be asked how he grazes his flock" Transmitted by 
Bukhari 
(cfNasiru!987,p.71) 

CONCLUSION 
The discussion in this paper is not in the least throwing weight behind the western democracy. It has 

only sought to explain albeit inexhaustively some issues which could assist in the sustenance of our own 
democratic ideology. The form of democracy envisaged is one devoid of partisan politics. 

Credence to the above submission stems from the practice of politicians in which "right or wrong" 
they hold their party as supreme. Besides the implementation of policies of sectional rather than national 
interest by the ruling party does not seem to favour partisan politics. In addition, the hypocrisy and 
falsehood that characterise party politicians' lives creates, as Chesterton, the famous British author, in 
Siddiqi (1989 p. 11), puts it a "chokingly false" atmosphere. There is a vivid realization of the import of these 
observations when one considers the often unfulfilled preelection promises of politicians and the indulgence in 
white elephant projects of little meaning to the generality. 

Nigeria should devise her own form of democracy taking cognisance of its multi-religious and 
multi-cultural heritage. Here indeed lies a task for education policy makers, particularly curriculum 
theorists, who should necessarily get such entrenched in schools' curriculum. As earlier stated, democracy 
thrives much where it reflects the socio- cultural ideals of the community that conceives it. 

As form of representative government, possibly on the basis of our sociocultural or geo-cultural 
entities could be devised; with the selection of representatives on such issues discussed in this paper. The 
constitution too should be redrafted taking cognisance of God as Creator of man on whom all depends. 
Suffice to say the secular constitution of the country made it prone to manipulations. 

When this is realized, Nigeria could possibly breath a sigh of relief from the shackles of military 
incursion and unstable polity into sustainable democratic governance and political stability in the next 
millenium. 
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