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Abstract
The philosophical base of Nigeria education is on the belief that it
fosters the worth and development of the individual, for each
individual's sake and for the general development of the society.
Nigeria's philosophy of education is therefore based on the
development of the individual into a sound and effective citizen and
his full integration into the community. This is to be achieved through
the inculcation of the right types of values and attitudes for the
survival of the individual and the Nigerian society. This paper is of
the strong opinion that these stated objective can best be achieved
through Nigerian names. This is because Nigerian names have
embedded meanings with historical antecedents that will not only
engender in the bearer of the names good moral values and attitudes but
will also give the historical perspectives of the community. This
awareness of the past will foster the understanding of the present and a
purposeful projection into the future. The paper therefore recommends
that Nigerians should brace up to giving indigenous names to their
offspring and wards with the curriculum of primary schools re-oriented
towards cultural studies.

Introduction

The practice of education differs between societies or communities due to their varied
aspirations, which are often reflected in the philosophical undertone of their educational theory and
practice. Hence in Nigeria, the general philosophy is to live in unity and harmony as one indivisible,
indissoluble, democratic and sovereign nation founded on the principles of freedom, equality and
justice. Since education has been taken as the instrument for national development, its philosophy is
geared towards fostering the worth and development of the individual for each individual's sake and
for the general good and development of the society. This is achieved through the inculcation of the
right type of values and attitude for the survival of the individual and the Nigerian society.

Successive Nigerian governments have continued to grapple with education as an effective
tool for national development to no avail as Nigerians have continued to drift apart. This is manifested in
various slogans across geo-political zones. For instance, while the West clamours for a sovereign
national conference, the South-South demands for resource control and the core East favours
self-determination among others.

This paper is of the view that these agitations emanate from misconceptions and distrust held
by various, geo-political zones as a result of the education system. To buttress this stance, the paper
delves into the united traditional Nigerian society in contrast to the turbulent present day society that
has been polluted by foreign domination of the educational landscape. The hitherto cherished norms
and values that held the Nigerian society have been eroded through the instrument of the colonial
education system. To forestall this ugly scenario the paper advocates for the use of Nigerian names to
inculcate relevant values. Since the youths would be exposed to their historical past, they will be in a
better position to relate and interact more meaningfully with others from the various geo-political
zones that will enhance the much cherished economic rehabilitation and reliance. It is only through
this that Nigeria can really be sovereign.

The Indigenous Nigerian Society

Africa of which Nigeria is a significant part is credited as the cradle of world civilization. This
acknowledgment was as a result of the high level of education acquired by Africans in divers fields of
endeavour such as medicine and arts. So great was the continent that ancient philosophers and scholars must
necessarily visit her shores to concretize their philosophical doctrines. Onyeocha (1997:67) writes that:



Africa was an intellectual Mecca to European scholars of antiquity. Thales of
Mellitus and Democratus — the first luminaries of Greek science made their most
important discoveries in astronomy and mathematics after their visit to Egypt and
Mesopotamia— Pythagoras who developed one of the most famous mathematical
formulas spend twenty years studying in Egypt.

This view is corroborated by the statement that, at that time, Europeans were still living as barbarians,
dependent on hunting and simple farming (Utetiang, 2000).

Africans and by implication Nigerians were good practitioners of traditional medicine with each
person specializing in the diagnosis and cure of a particular illness (an important aspect of orthodox
medicine today). The fame of Africans in medicine was attested to by Motley (1969) who through her
researches found that:

The first physician of antiquity of any fame was the black Egyptian
Imhotep, who live about 2980BC during the third dynasty —He cured
physical and mental sickness.

Thus Utieting (2000) notes that the glorified orthodox medicine we have today, which Europe lays
claims, is a development of the medicine practiced many centuries ago in Africa.

Contrary to European view that wisdom belongs to them while their African counterpart is primitive,
uneducated, uncultivated and barbaric, most philosophical doctrines and theories in mathematics, geometry
including astronomy were developed in Africa by other than Africans. These were exported to Europe by their
scholars when they visited. This view was expressed by Rodney (1972:8), that:

Europe's role was mostly that of a populariser and commencialiscr of any
product or invention that it found useful. Even in the basic matter of food,
Europe has been a borrower, Asia, Africa and pre-Colombian America
developed almost all of the important foodstuffs of the world, the
principles of democracy, capitalism, socialism, communism and many
central dogmas of world religions, were either further developed or
otherwise further distorted to promote racial ascendancy in world
leadership.

Another significant contribution of Africa is in the realm of Christianity. According to Utietiang
(2000:23):

Early in the first and second centuries, there were already the great
Egyptian Coptic church and the acculturatcd Ethiopian church —the whole
idea of inculturation within the Christian church could be traced to the
Ethiopians who acculturated the Christian message they received, —
Simon of Cyrenica was an African. Catholic history and spirituality
cannot forget

Saint Anthony of Egypt. He was the first hermit ever—
catholic theology would be incomplete without mentioning
—Saint Augustine, Origen and so on. These were all
Africans.

From these references it would be seen that indigenous African/Nigerian society
was following with milk and honey like the land of Canaan. Attesting to this Homer
(1946:95) reports the statement of the great ancient scholar Menalaus who said that:

My travels took me to Egypt —I say Libya too, where the
Jambs are born with sprouting horns, and their dams wean
three times in the course of the year, where nobody from
king to shepherd need to go without cheese or meat or
fresh milk either, since all the year, ewes have their udders
full (P. 66).



This period of African/Nigerian education can best be described as functional
as everybody was trained in skills, knowledge and competencies that were relevant
and useful in the society.

The Post Colonial African/Nigerian Society

The post African/Nigerian societies can be described as characterized by mutual
distrust, incompetence and agitation for perceived, real or imagined domination or
marginalisation. This era can be described as that where the falcon can no longer bear the
falconer as the white man has put a knife on the things that held us together and we have
fallen apart. Thus there are slogans such as Resource control, Sovereign national conference
and Self-determination among the various peoples of Nigeria.

One of the most effective instruments used to perpetuate political, economic
domination and stagnation was education. The natives were fed with an education system that
made them feel inferior. Most Nigerians up till today feel very strong that anything
indigenous or black is inferior including their colour. Accordingly Walter Rodney
(1972:204) writers that:

The main purpose of colonial school system was to train
Africans to help man the local administration at the lowest
ranks and to staff the private capitalist firms owned by the
Europeans. In effect that meant selecting a few Africans to
participate in the domination and exploitation of the
continent as a whole.

Perhaps the apt description of the consequences of colonialism on Africans is that given by an
American journalist. He wrote that:

The colonialists left behind some schools and roads, some
post offices and bureaucrats. But their cruelest legacy on
the African continent was a lingering inferiority complex, a
confused sense of identity. After all when a people are told
for a century that they are not as clever or capable as their
masters, they eventually start to believe it (Lamb,
1986:140).

Supporting the above position Etuk (1998:283) affirms that:

The picture that African countries present now, if Nigeria is

anything to go by, is that the harder we work, and the more

we produce, the poorer we get.

For example, in 1985, Nigeria was ranked as the 54" poorest nation in the
world, about half a decade later, she had risen to the 13" position among
the world's poorest. Much of her earnings go into debt servicing.

This situation makes for a very low standard of live, as nothing seems to function properly.
Hence, there are no good electricity and communication networks. The panacea out of this
predicament lies in the reawakening of our belief in ourselves as a distinct people whose destiny
cannot be achieved by any other than ourselves. This paper believes very strongly that this can be
achieved through a refined philosophy of education that lays premium on indigenous names.

Indigenous names. Education, Economic Rehabilitation and Reliance

No African or Nigerian comes by accident as each has a historical or ethical undertone. For
instance my name of 'Beshelnabekong Ushie® often reduced to 'Beshel' was given to me based on the
prevailing circumstances in the family then. If | try to interpret the name it would mean something
like 'they are afraid to speak’. There are other Bettle names like Atelwhobel (they are envious of
themselves), likambende (let us stay together). Among the Ngas there are names such as Kopji (power



has returned), Rinji (a deliverer has arrived), Rotshak or Kikshak (love one another). The Igbos give
the name Ogadima (it shall be good). Through these various names the historical antecedent of either
the families or communities can be ascertained. For instance with regard to my name questions such
as these could be asked. Who are those who were afraid? Why were they afraid? Objective and frank
answers to these questions reveal that my grandfather who wielded a lot of influence during his
lifetime because of his wealth of experience in warfare and farming could not be talked to anyhow.
This information makes the bearer to strife to live up to family expectations.

Through names the idea of and value for God are inculcated. For instance among the Bette
People there are names such as Beganimkushuye -you cannot overcome God. The Igbo people have
Chibuike -God is power. The concept of human life can also be reflected in Nigerian names. For
instance Ebira people bear the name Ozovehe which implies 'the human person is life'. The
sacredness of man is reflected in this name. So also for such names like Unwawhobiwom -the child is
the greatest (Bette), Maduka® -the human person is the greatest (Igbo), Omonhuelen -it is the child
that makes life possible (Ishan). The child is supreme ‘Omololu’ -Yoruba. The bearers of these names
will refrain from any act that will inflict death on human life.

In addition, Nigerian names express our concept of the Universe and values. This is supported
by Ehusani (1991) when he stated that, the African name is in fact a concept of or.a set of concepts
and action about God, the universe, human life and human values.

The European Christian missionaries and their Arabic Islamic counterparts did not understand
the respect accorded Nigerian names so they tried to change our identity as depicted in our names.
Hence for a long time Nigerians were deprived from using their names as demanded by the Christian
fold that you cannot use your native name for baptism. Personally, when | baptized | was given the
name Cletus (whose meaning | have no idea). When | wanted to be confirmed and opted for my local
name, | was denied. Confirmation in the Catholic faith, a situation that has made me unconfirmed up
till date. Thus Bette names such as Unimuke or Igbo Chinenye, which imply Ml is God that gives'
cannot be taken or used in official circles. Instead, the Christian and Moslem missionaries freely gave
names such as Gabriel, James, Alfa, Ibrahim or Maryam to Nigerians.

Many Nigerians still have not left this situation today. If we want to be truly Nigerian, we must go back to
our root names as they have lots of effect on our societies and us. This is what Kenneth Kaunda said, when
he submitted that: To be known by a name is to be dependent, linked with the one who utters it, and to
know all of a man's name is to have a special chain upon him' (1966:45).

Conclusion
It is high time for us now Nigerians to retrace and appreciate our names in order that we can make
them reflect our Nigerianity. Let us remember the reflections of Sodola (1973:177) that:

To us names are cultural. They tell us who we are, what our thoughts and
aspirations are. They express our relationship with our maker. Above all,
they present our attempt to understand the universe and our attempt to
achieve order in our human midst.

Recommendations
Following from the above, it is recommended that:

a) A comprehensive compilation of our names in various localities should be undertaken. These
should be integrated into the curricular activities of primary social, cultural and citizenship
education.

b) Parents should go back to the giving of Nigerian names to their offspring and wards to reflect
their cultural backgrounds.

c) All Nigerian names should be fully represented in official circles.

d) Those who profess the Christian and Moslem faith should adhere to their native Nigerian
names and be proud of the names.

e) The provisions of the National Policy on Education, that no child shall be forced into any
religion should include the giving of foreign names.
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