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Abstract

Human behaviour and lifestyle matter; to God who created man and
bound himself to man with love, to the surrounding creation because
domination over the earth is still in human hand to human community
because human life are inter dependent and closely inter wined, and to
each individual because each action, decision, and word is a seed that
bears fruit in the character and produces consequences. Several
sciences (psychology, sociology, anthropology) help to understand and
explain the human life style but ethical lifestyle transcends descriptions
of behaviour and after direction for daily life. What help in
understanding any human society, black or white is the history, religion
and culture of the particular community. Humans as situated beings,
speak, and socialize from their environment. As this paper would
unveil, in traditional African society, there exists codes of ethical
behavior that underpin and guide the type of social attitude individual
must conform to for the common good of all. Humans, being what they
are, may not be completely upright at all times as once in a while
somebody believes most selfishly and thus infringe the right and
interest of other persons. Social control order in African traditional
settings is regulatory devices to prevent people drifting into animal
kingdom where life is short and brutish.

Inculturation, economic status, western
education, ethnicism, violence, crime,
war and so on.

We live in a world where the
practice of religion flourishes in a rich
diversity, in a country where many
social and political issues contain a

religious dimension and in communities
where issues are charged with religious
dimension and in communities where
issues are charged with religious
undertone: human relationships,
abortion, fundamentalism, human rights,

In such content, ignorance of the
role of religion in society is unfortunate.
As a result of ignorance,
misunderstanding and  manipulation,
religion has been blamed and
condemned by many as the major case
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of societal chaos and crises. Many
people have erroneously concluded that
without religion, the society would have
been a safer and more peaceful place.
There is therefore, the need for every
Nigerian to stand in the position to
religiously enlighten the general public
in his or her share of influence on the
relevance and importance of religion in
the society. To expose the urgent need
and relevance of religion and values for
every Nigerian.

The value of education increases
when people have better understanding
of the presence, diversity and influence
of religion in individual, corporate,
ethnical, regional, national and global
life. Indeed, it is imperative that a liberal
programme such as religion and Human
values speak to why religion gives
meaning to the millions of people
around the globe, particularly in Nigeria
and the need to have graduates with such
CONSCIOUSNESS.

Africa like other morally
conscious societies exhibit deep sense of
moral values with regards to what is
morally right and morally wrong. This
sense of morality is dictated by the need
to foster harmony as well as contributes
to the stability and welfare of society.

Awolalu and Dopamu (1979),
stated that to prevent man from
becoming rebellious  and thus
endangering the welfare of others in the
society social control measures are setup

for individual and community as a
whole.

Agu (1989) quoted in Epkunobi
and Ezeaku (1990) is affirmative that
folk songs, idioms, proverbs in Igbo
society serve dual purposes, firstly, for
relaxation, as form entertainment. As
channel  through  which  desirable
behavioural conducts are impartial on
the younger ones. They also serve as
medium for sanctioning erring deviant
members in the society.

The African social structure is
modeled on the extended family system,
in other words, “no individual is an
island unto itself” as every person is
connected to the other by blood
relationship. It is the recognition of this
relationship that gave rise to the popular
African Idiom, “what happen to one,
happen to all” just as what happen to
“Us” as family, happens to individual
member.  African values in the
contention of this paper for clarity,
include love, promotion and upholding
family good name, filial piety, honour,
respect not only to elder’s men and
women but also to constituted
Authorities. The African sense of group
fraternity is manifest in every facet, of
life, be it joyous, as in the case of births
of new members of the community, in
sorrow as in the death of a community
member. It is on the foregoing note that
Idowu (1976) did remark “ African
society and individual person are
involved in each other, each giving
meaning and sense of purpose to the
other”, Cooley quoted in Idowu cited

Journal of Teacher Perspective, Volume 8 No. 3, July, 2014, ISSN: 2006 - 0173



Positioning African Traditional Values (Social Control Paradigm) and the Challenges of

Education. - Gaiya Kagarko

opposite says. “A separate individual is
an abstraction unknown to experience,
like wise in African society”.

Definition of key Words

There are three key words that needs
explanation/defining to facilitate
comprehension of the main issues
discussed in this paper.

a. African Traditional Religion
The whole idea that
Africans have no religion of their
own, the tendency of some people to
regard the continent as irreligious,
thus making the definition of the
peoples religion imperative.

Awolalu (1976)
comprehensively  defined  African
Traditional Religion as “indigenous
beliefs and practices handed down the
present generation by their progenitors”.
The religion is not alien but of the soil.
The religion is not preached but people
are born into it.

Ekwunife  (1990)  similarly
defined African Traditional Religion as
indigenous institutionalized beliefs and
practices, people cultural heritage rooted
in the past, passed and transmitted to the
present  votaries  of  successive
generations.

The import of the foregoing is
discernable hence Aiyede, Okojie and
Akande (2012) had to remark that since
religion is at the root of the African
culture, a determining principle of the

African life is needed, “in traditional
Africa, religion is life and life is
religion”.

b. Social Control

At every stage of life with recourse
to human society, minimal or
maximum social control measures in
form of sanctions exist in restraining
and curtailing deviants from
reveling in  conducts society
consider unwholesome and,
therefore, undesirable. It is on the
foregoing that Barger and Barger
(2000) in Igbo (2003) defined social
control as any mechanism by which
individuals are completed to abide
by the rules of society or segment of
it.

Adukwu (2007) defined social
control as a collective term or processes,
planned or wunplanned by which
individual conducts, are regulated in
conformity to societal shared values and
sustenance of social order.

Christian (2013) agreed that
socialization is a process of one
becoming a socialized being, having
internalized the norms and values of the
groups among whom he lives such that a
“corporate” self emerges in the
individual.

In suffice from the above
definitions, the misnomer of any human
society, “primitive or civilized” without
some forms of social mechanism to
guide against the enthronement of
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anarchy or drift into Hostile state where
life is short and brutish.

c. Positioning

The word positioning as a verb is
defined here as stating, affirming a
stand  point, views,  opinion,
expressions, or conviction on an
issues, personal or collective. The
word can also be explained as
directing, focusing, forming or
taking objective point on a
prevailing issue.

Socialization and Social Control
Order in African Traditional
Perspective

In  every human society
socialization exist in all interactions of
man, hence the saying “because man
lives in society, he is an inseparably part
of the society”. Man wants company and
companionship which is why man
cannot opt for solitary .life as life is
meaningless without interaction.

From African traditional
perspective, social control first begins
with the socialization process hence
Igho (2003) had to explain social control
as a means and process by which a
group or society secures members
conformity to societal values and noble
ideas.

Leading clarity to the foregoing
Gyekye (1996) reiterated that in order to
ensure that each individual is committed
to the social or common good of the
community, every child is given moral

instruction during the socialization
process.

In Traditional African setting,
socialization cannot take place in a
vacuum hence it occurs through
interaction. The starting point of human
socialization process is the home. At
home, parents and other family members
act as moral guardian; teacher character
moulder, leader, heroes’ symbol. They
approve and disapprove immodest
behaviours of those under their care.

Yakubu (2011) is illustrative
here as he confirmed that a child’s
immediate and extended family member,
;parents and elders take it as a duty to
correct, teach and admonish erring
children not necessarily that the deviant
in question is directly one’s own.

Onoyema (2013) on the same
ground, admitted that the home, is
significant in the socialization process of
the child from birth to death. Okwueze
(2003) affirmed that the role of the
family is indispensable in the
socialization of the child. He averted
that on notice that a child is
degeneration into deviant conducts, any
member of the family or house hold has
it as a duty to call him to order either by
verbal reprimand or coercion.

Traditional Religious Beliefs and
Practices as Organs of Socialization
and Social Control

The  African universe is
regulated by divine law and the belief
that God is the final guardian of law and

Journal of Teacher Perspective, volume 8 No. 3, July, 2014, ISSN: 2006 - 0173



Positioning African Traditional Values (Social Control Paradigm) and the Challenges of

Education. - Gaiya Kagarko

order. Mbiti (1975) had to warn that any
breach of society moral code of ethics is
not only evil but breach of divine order,
peace and harmony in a world He
created good and perfect .Moral deviants
in the perception of Africans would not
escape divine punishment .Awolalu and
Dopamu (1979) wusing the mende
experience, noted a close connection
between sickness and wrong doing. The
breach of communal regulation must be
confessed else, sickness as retribution
will follow Africans conceives God
from the beginning as having put his
laws in man’s heart for proper conduct.

The Divinities/Spirits Forces as Agent
of Social Control in African
Traditional Perspective

In African religious view, the
universe is inhabited by humans and
swarm of invisible beings, who from
their respective departments, oversee
human conducts as God’s divine work.
Quarcoopome (1987) point the picture
clearer that God’s justice, manifests in
afflictions connected with thunder,
“Neolithic  axe”  (instrument  of
affliction) thrown at the children of
disobedience.

Njoku (2002) similarly
confirmed that divinities as spiritual
forces can manipulate or influence
people either for good or bad. It is
explicit in Njoku that, spirit beings
acting as God’s vicegerents, guarantee
and legitimize community ethnical
codes. God the arch deity through his
agents like Ala, Kamaalu (among the
Igho) Sango, Sopono, Ogun (among the

Yoruba) Egbesu (among the ljaw) and
masquerade as dead ancestors can
appear at will in the world they once
lived to participate in the affairs of the
living, rewarding those who led good
life and in the same dispensation
sanction social deviants.

Onuh (1991) corroborated the
African perceptions of divine retributive
sanctions on the note that (Amadioha)
Kamalu can express its power and anger
in thunder bolts and lightening.
Parrinder (1967) like Onuh (1991)
recognizes Amadioha as moral agent
seen in lightening and heard in thunder,
as he punishes sorcerer, witches and
those who break his laws.

The Ancestors as Moral Agents

The ancestors as spirit divinities
Ala, the earth goddess for example, from
Igho religions perspectives continue to
influence people’s behavioural conducts
to ensure conformity to moral laws,
rules and norms. ldowu (1973) confirms
ancestors as factors of cohesion in
African society. Onuh (1991) equally
states that Igho see them as
intermediaries between man and God, in
human affairs.

Traditional Religious Symbols as
Veritable Tools in Effecting Social
Order in the Society

Igho (2003) is description of
religion as a cultural phenomena which
reflects mans attempt to come to terms
with his environment also confirms, that
Traditional Religious beliefs is not all
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about profession of faith or forms of
religious expression. It is as well a social
control agent in most traditional society.

The “Ofo” staff among the Igho
of south east Nigeria, for example is a
potential instrument of cohesion. Ifesieh
(1989) claimed the Ofo staff can be
evoked both as symbol of justice and
fair play. Nobody dares swears falsely
with Ofo staff because of the unpleasant
consequences that would follow the
Africans believe in the law of Karma,
“one cannot escape punishment for
misdeeds” hence the axiom *“ sowing
and reaping what one sowed”.

Ezekwugo (1992) is illustrative
as he averts the Igbo believe  that
nothing happens for the sake of it.
Disobedience to elders, Violation of
divine injunctions, commission of
heinous acts, the exercise of man
inhumanity to man, attracts equal
repercussion.

Traditional Religion Socialization
Processes and the Challenges of
Education

The various traditional religious
methods of socialization discussed are
well  institutionalized for societal
harmony and people well being,
understandably, every community or
clan expects or looks on its members to
exhibit desirable conducts appealing to
all, hence this paper repositioning the
traditional African socialization and
social control measures in meeting the
challenges of education imperative. It is
noticed that person who lives all alone is

an Island, free as a bird to do whatever
he/she likes, as there is no defined code
of moral behaviour to which he/she is
subject.

Social order control in African
society is patent to positioning African
Traditional values and the challenges of
Education as life in Africa has advanced
beyond survival of the fittest or a world
of anarchy and disorder due to the
absence of existing regulatory laws.

It is equally significant to note
that there is no uniformity in methods of
effecting social order control in human
society owing to cultural dissimilarities
from envisaged the challenges of
education, the various traditional social
control measures discussed in this paper
if adopted and supervised would help
reduce the appalling social ills now
pervading the Nigerian society. They
would also complement non-traditional
social control measures operational in
the society control measure operational
in the society.

Conclusion

This increasing risk in social
problems over the years in most African
societies is a source of worry to
government and well meaning public,
individuals and organizations who at
various times have described the
situation anti-social, a morass to human
decency. The problem looks acute as
both religionists and sociologists are yet
to agree on appropriate terminology to
use in the maintenance of social order in
the society. Functionalist sociologists for
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example recommend “socialization” as
blue print for behavioral code of conduct
against the radical argument that social
order is not necessarily maintained
through socialization since there is lack
of uniforms approaches to the issues of
societal values, and on that premise, did
support physical coercion.

In conclusion, African
traditional social control mechanisms
must be regulative and reasonably
enduring, integrative, in the
reinforcement of people’s values viz role
play in the society. A nation’s
socialization and  social  control
mechanisms has to be evaluated along
her operational reliance

Recommendations

The only guarantee to peace,
progress, stability, free and fair election,
good democracy is education of which
people should be positioned towards the
African Traditional Values in the
society.

Nigerian society has embarked on
many anti-corruption programmes but
failure to address the root causes of
corruption, such as unethical lifestyle,
dishonesty, unclear rules and
regulations, and weak enforcement,
eventually undermines the effectiveness
of these anti-corruption initiatives,
Therefore, there is need for positioning
African traditional values as a social
control agent amount people in the
society.

When African traditional values are
positioned in our life’s. We must speak
up! We must stand for the right and shun
wrong. We must not sell honesty or
godly living for any selfish reason. The
greatest want of the world according to
Kis (2000) is much more the greatest
want of the Nigerian church and society:

“The want of men —-men who  will
not be bought or sold,

men who in their inmost soul are true
and honest, men

who do not fear to call sin by its right
name, men whose

conscience is as true to duty as the
needle to the pole

who will stand for the right thought
the heavens fall”
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